This article attempts to ground the relevance and importance of 14th century's multifaceted social scientist Ibn Khaldun in the context of the overall social, cultural, economic and political journey of Bangladesh. The famous book of this eminent Muslim thinker the Mukaddimah is considered as the conceptual basis of this study. More precisely, from a sociological point of view, the article tries to examine Khaldun's concept of 'Asabyyah (solidarity), Umran (the nation) and Madaniyyah (civilization) in the context of Bangladesh. Doing so, a historical analysis of the society and culture of this delta will be portrayed first from Khaldun's framework of social interpretation. Then, the second part will focus on the continuous formation and reformation of Bangladesh as a state and as a unique society through its contemporary experiences at various social-cultural, economic and political contexts on the basis of both from local and global perspectives. The study gathers the nectar from the Muqadimmah, translation of the original text by Ibn Khaldun along with various journal or research papers by different scholars around the world. The study found that Khaldun's idea of 'Asabyyah is extensively applicable in explaining the historical, social and political process of Bangladesh. After discovering historical context, the study found that Khaldun can be considered one of the prime philosophers to address the future of the people of Bangladesh as a sustainable society and a proud nation through creating self-ego that will boost up its citizens in cooperating morally and intellectually from local to global.
Introduction
Ibn Khaldun, was one of the most important Muslim historiographer, scholar Initially, this article tries to give a brief overview of Khaldhun's major workMuqaddimah and unpack the meanings of 'Asabiyyah which is the central phenomenon of this study. Then the discussion projects on contextualizing Khaldun's thoughts in understanding the history of Bangladesh. After that, it will move on to analyze regional polity of the globe. Followed by the global-regional context, the application of his thought is localized in exploring the ethnic boundaries of Bangladesh. Thereafter, it attempts to portray the historical journey of nationalism from global to local. Finally, pertaining Khaldunn's idea of civilization, the article reveals how a country like Bangladesh is moving forward to form its self-ego.
Brief Discussion of the "The Introduction": Muqaddimah
"Rational in its approach, analytical in its method, encyclopaedic in detail, it represents almost complete departure from traditional historiography, discarding conventional concepts and clichés a seeking, beyond the mere chronicle of events, an explanation of history." [3] . This is the basic explanation of translator of the Muqaddimah about the book.
Here the Muqaddimah refers to translation of the original work of Ibn Khaldun by Franz Rosenthal, "Introduction", The Muqaddimah: An Introduction to History [4] . In the following part of the paper, some parts of Rosenthal's translation is analyzed to get a comprehensive examination of the 'Asabiyyah concept, which is translated by Rosenthal as "group feeling" in the whole translation.
What we know as Muqaddimah ( Chapters and the concept of state, civilization, history, group feelings and political governance are discussed in first 4 chapters. Chapter five refers to the discussion on economic aspects of society and the final chapter discusses on the kinds, methods and various conditions of science [5] .
Etymology and Definition of Asabiyya
'Asabiyyah (of Beduin, pre-Islamic, secular origin: from 'asaba, to bind, to fold, to wind, and 'asâba, the group of male relatives) is one of the most important concepts of the social history of the Arabs and of Islam. Meaning a basic form of social and material human relations, it is a concept which integrates biological, geographical, social, and cultural terms. It is central to Ibn Khaldun's (1332-1406) theory of civilization (umran), as discussed in his famous Muqaddima [6] .
Baali [7] explained it as "…to bind an individual into a group (asabatun, usbatun, or isabatun)." The Encyclopedia of Islam defines 'Aṣabiyya has originally meaning "spirit of kinship" within the family or tribe, where "…the 'asaba are the male relations in the male line." Thus, asabah refers to the kinsfolk of a person on his father's side. These kinsfolk or relatives are known as "asabah" for they toughen and protect the person and cause him or her to become stronger.
Aṣabiyyah, according to Simon, refers to "… 'the nature of the group' or groupdom." Or in Baali's words, "Aṣabiyyah signifies" …to a socio-cultural bond that can be used to measure the strength of social groupings."
The Arabic-English Lexicon gives a long definition of this term [8] . 'Asabiyyah is defined as a quality or characteristic of a person who possesses 'asabiyyu, which are the characteristics of a person in helping his fellows or people against hostility, or being angry and fanatical for the sake of his people or group and acting to defend them. It also refers to the action of a person who invites others to purposely help, join and associate with his group or people against those who are hostile to them whether they are being mistreated or are the offenders.
Lisan al-Arab [9] also gives a definition of 'Aṣabiyyah similar to the above.
'Aṣabiyyah, according to Lisan al-Arab means a request or invitation from a person to join him or her in helping his or her fellows, whether this group is the transgressor or is being mistreated.
'Aṣabiyyah in general can be understood as "…man's supporting his people, to whom he belongs, whether they are right or wrong, oppressing or oppressed.
The belonging to these people can be due to kith and kin, ethnicity, color, birth place, citizenship, school of thought, or a group of people with a common interest." In this sense, 'Aṣabiyyah is linked to chauvinism, which means "a strong and unreasonable belief that your own country or group is better than others". This kind of spirit arises due to one's feeling of being superior to others, whereas people from other groups are thought to be of lower rank and not as worthy of respect. It can occur in different circumstances, whether in family relationships or matters of descent (which is believed to be the strongest form of 'Aṣabiyyah), the region where the person or group lives or the group or school of thought to which a group or person belongs. In all these situations, the sense of Aṣabiyyah implies that someone of their group is superior and looks down on others. Thus, this sense of 'Aṣabiyyah is condemned by Islam [10] .
The term 'Asabiyyah in Ibn Khaldun's theory has appeared in many translations and interpretations by contemporary scholars. In sum, there is no accurate word in the English language for 'Aṣabiyyah in Ibn Khaldūn's sense [11] . As stated by Arnason and Stauth-"This is one of his most untranslatable terms and Western interpreters have differed widely in their views on its meaning" [12] .
Hence, Simon, Baali and Rabi' advise using the term as it is in Arabic without translation, as this practice will preserve its meaning as used by Ibn Khaldūn.
However, there are scholars who have attempted to translate the term by such phrases as "group feeling", "esprit de corps", "social solidarity", "group loyalty" [13] . Baali lists the translations of this term in the following: "The term 'aṣabiyah has been translated as "esprit de corps," "partisanship," "famille," "parti," "tribal consciousness," "blood relationship," "tribal spirit," "tribal loyalty," "vitality," "feeling of unity," "group adhesion," "groupdom," "sense of solidarity," "group mind", "collective consciousness", "group feeling", "feeling of solidarity" and "social solidarity".
De Slane [14] translates it as "espirit de corps", while Rosenthal interprets it as "group feeling", Enan, as "vitality as state dynasty" and Issawi as "social solidarity. However, Lacoste [15] considers that some of these translations, for example, "patriotism", "national awareness and 'national feeling" are incorrect. In his opinion, these suggested translations are incorrect and "anachronistic" and also too general and too modern to be applied in the context of medieval North Africa when "…there were no real nations and tribal structures were dominant" [16] . Hence, some scholars incline to interpret the term from the sociological perspective, whereas others translate it from the political and military perspectives.
Therefore, it is apt to refer directly to Ibn Khaldūn's work to get an accurate sense of the meaning which he intended.
Linking Asabyiah with the History of Bangladesh
Ibn Khaldun uses the term 'Asabiyyah to describe the bond of cohesion among humans in a group forming community. The bond, 'Asabiyyah, exists at any level of civilization, from nomadic society to states and empires [17] . The concept of "asabiyyah" (Arabic: "tribalism, clanism, communitarism", or in a modern context, "nationalism") is one of the best known aspects of the Muqaddimah and Ibn Khaldun's model is an instinctive one, not requiring a conceptual social contract present in classical republicanism. 'Asabiyyah is most strong in the nomadic phase, and decreases as civilization advances. As previous form of this 'Asabiyyah declines, another more compelling 'Asabiyyah may take its place; thus, civilizations rise and fall, and history describes these cycles of 'Asabiyyah (as shown in Figure 1 ) as they play out [18] .
The historical transformation of society and culture in Bengal may be explained very sharply within this theoretical framework (as shown in Figure 2 ).
During the colonial period, the group feeling or solidarity of the people of this delta was merged with the feeling of whole South Asian anti-colonial sentiments.
Though it was a move for liberation from colonialism, nationalism was not uncritically singular for Bengali people. But the plurality or diversity of their group feelings became noticeable after getting the independence with certain state boundaries. People of same ethnic origin became the subject of two different types of 'Asabiyyah as because the old form of group feeling did not sustain.
Earlier, having only same ethnic or linguistic background was quite enough to dynasty can emerge at the periphery out of their control and effect a change in leadership, beginning the cycle anew [20] . Now, if we look into the global geopolitical situation, it is undoubtedly accepted that the global power structure is in a position of embracing major changes (as shown in Figure 5 ). Earlier, after the end of "cold war", it was per- 
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•Discovering the 'third world' •Development projects for the 'third world' as a successful campaign against the growth of socialism For Bangladesh, looking for participation in ASEAN or forming new alliance like BCIM [22] has no alternative to promote its social development through which it can retain its nation or umran. Definitely members of ASEAN or BCIM will get benefits from bank like AIIB since they serve mutual interest.
Aṣabiyyah and Ethnic Boundaries in Bangladesh
Yves Lacoste [23] portrays that Khaldun described and explained the social con- Due to this strong sense and the power and influence of their leaders and shaykhs, they can prevent bad qualities from taking root in the group. They become stronger and more feared by their enemies and obtain mutual support and help from their fellows on the basis that protecting and loving their kin is their priority.
Lacoste also depicts the sense of 'Aṣabiyyah, from Ibn Khaldunn's view, is as a natural instinct for an individual to protect his blood relatives from being attacked or humiliated by outsiders. To the members of the group, it is shameful if one is incapable of safeguarding one's fellows when they are so treated. Consequently, this feeling leads to close contact and unity within the members of a group. In Ibn Khaldun's words, "Compassion and affection for one's blood relations and relatives exist in human nature as something God put into the hearts of men. It makes for mutual support and aid and increases the fear felt by the enemy".
For Bangladesh, the example of Khaldun's Beduin or Nomadic can be replaced by the "ethnic minorities" or "indigenous people" leaving in the highlands of CHT. Alike Khaldun's interpretation, the intimacy with nature is the main source of the strength of these rural or peripheral groups. All the ethnic groups living in the hills of CHT are unique in their own social, cultural and linguistic traditions. But they are homogeneous in few ways (as shown in Table   1 ). Firstly, their modes of productions are almost same what they name by "jummo" and secondly they face the similar type of treatment provided by the center of the state mechanism led by the dominant Bengali culture. It has a long Table 1 . Homogeneity and heterogeneity among ethnic groups in CHT.
Homogeneity Heterogeneity
• Geographical location and habitat : 'pahari'
• Racial category • Social organization • Mode of production:
• Jummo cultivation "Jummu" or "Jumia" stands for the people of CHT who share the same mode of agricultural production system called "jhum' or shifting cultivation. Despite of the ethnic diversity of this hilly area, people discover their commonality or homogeneity through this mode of production and thereafter it became a symbol of their identity. 
Asabiyyah, Umran and Nationalism: Global to Local
Emergence of nationalism as a political and social concept in systemic version can be traced only 19th century; yet many writers states emergence of the concept to French Revolution of 1789. This is true only in the sense that the revolution brought along Napoleon Bonaparte who institutionalized the concept through conscription, national schools etc. In that sense while emergence of nationalism in the Western world corresponded to end of 18th century, it would be able to access other parts later. Hence, it is wrong to define 'Asabiyyah with nationalism. Nationalism is a modern phenomenon while 'Asabiyyah is claimed to exist in whole periods of history by Ibn Khaldun. Yet one can argue that nationalism is also a kind of solidarity that creates loyalty to state, assistance of same nationalities against others etc. These statements also exist in usage of 'Asabiyyah by Ibn Khaldun.
According to Ali A. Mazrui [25] , the word "nationalism" has transcended its etymology. Nationalism is now much wider and more diverse than the unit of the "nation." As we have indicated, it is possible to have transnational nationalism (like that of the Arabs) or sub-national nationalism (like that of the Kurds).
The term "nationalism" has come to be associated with certain forms of militant patriotism and with units of allegiance which are more diverse than merely the nation-state. Nationalism may seek to reunite those who have been divided by history and imperialism-such as Somali nationalism and Kurdish nationalism.
Nationalism can be either an ideology with specific constituent ideas or a set of sentiments, loyalties and emotional predispositions.
In the Bangladeshi context, nationalism emerged in the course of the devel- This is quite apart from the nationalism of the Kashmiri people themselves, in rebellion against forced integration with India.
Nationalism may sometimes be preoccupied with defending culture more broadly. Nationalism can sometimes be sustained by political nostalgia-an idealized memory of the past, with a desire to revive it. The most successful nationalism of nostalgia was the Zionist movement, which did succeed in bringing into being a new Israel (with its citizens now called Israeli's instead of Israelites) [26] .
But nationalism can also be sustained by particular negative memories of the past-especially a sense of martyrdom from a specific experience. Armenian nationalism has been partly sustained by the sense of First nationalism movements would be only in second quarter of 19th only as initial movements remaining a kind of elitist movement in the sense that it was tried to introduce through some intellectuals of the age. Moreover, this would not be easy for them because it was not easy to find out a character which could easily surpass others. There should be a solidarity between Arabs in the sense that Ibn Khaldun prefers 'Asabiyyah concept. Yet it seems there was not a kind of it which would surpass other as he claimed "Members of a royal family may be able to found a dynasty that can dispense with group feeling" [27] . Despite of "the fact that the vast majority of newly independent states contained largely Arabic-speaking populations and that they consciously identified themselves as Arab has been a significant feature of twentieth-century Middle Eastern politics" [28] . Arab nationalism has not been accepted as successful at least until today. Moreover, it seems far from be- Same time, critics may have space to raise the question (as shown in Table 2 ): is this the nation fought for its language and same time it does not recognize the linguistic rights of its ethnic minority? Why is the concept of Bangladeshi Nationalism so controversial to many of its intellectuals? Why is Ethnicity as a unique identity still not recognized by the state policy equally? Why do the leaders or intellectuals are still in debate on identifying CHT people-whether they are "indigenous" or "ethnic minority"? Why cannot the people raise voice against the fallacy of championship disguised in Bengali nationalism? Table 2 . 'Asabiyyah, Umran and Nationalism-The Crisis of Bangladesh.
Glorious Past Critical Present
• Heroic liberation war with great sacrifices of lives • Victory over its enemy "…..when the religious law ensures group feeling and says: neither your blood relatives nor your children will be of us to you (on the day of resurrection) (such statement) is directed against a group feeling that is used for worthless purposes, ... On the other hand, a group feeling that is working for the truth and for fulfillment of the divine commands is something desirable…." [32] .
Among the two conflicting sides, already the first one, the dominant Bengali community, has got its previous glory through 15 th 
Madaniyyah (Civilization) and Self-Ego of Bangladesh
Arnold Toynbee, the noted historian, recognizing the scope and scale of Ibn Khaldun's work: "undoubtedly the greatest work of its kind that has ever yet been created by any mind in any time or place" [34] . Not only is Ibn Khaldun generally recognized as the "father, or one of the fathers, of modern cultural history and social science" influencing and shaping these disciplines into our Without it, the existence of human beings would be incomplete. God's desire to settle the world with human beings and to leave them as His representatives on earth would not materialize. This is the meaning of civilization, the object of the science under discussion" [36] . The social order thus reflects the moral order; the former cannot be in a state of collapse without suggesting a moral crisis (as shown in Figure 10 ).
Though the journey of civilization has been stated by Khaldun from rural to 
Conclusion
As a country of Muslim majority, Bangladeshi society may find immense potentials in the thoughts of Ibn Khaldun where justice for all religious groups or ethnic communities will be assured. Khaldun's theory of 'Asabiyyah has given answers to several issues highlighted on various indicators ofour solidarity and social cohesion. This paper is done to examine Ibn Khaldun's Muqaddimah espe-cially focusing on understanding the meaning of 'Asabiyyah concept both from local and global perspectives. But this is a continuous process and the multiplicity of its meaning creates an open space for scholars to set arguable presentations from diverse social and cultural aspects. One must look at the epistemological linkage of the formation of this concept since it is high embedded with the personal experience of Ibn Khaldun by being involved in political intrigue and witnessing the stagnation of the Muslim governments in the 14th century, which made him curious to find the reason behind this situation and which ultimately led him to write the Muqaddimah and propound the theories of Al-Umran and Aṣabiyyah. Secondly, the theory of Aṣabiyyah agrees to the concept Ummah and brotherhood based on religion or other key cultural factors. The sense of Aṣab-iyyah, according to this theory, is a natural spirit of social solidarity and cohesiveness which is required for the development of a group or nation. In western phenomena, what we mean by pragmatism is the real approach of 'Asabiyyah rather than simply limiting it within "tribalism", "communalism" or "territorialism". A pragmatic approach of dealing and leading society can only make a notion fly from local to global, from national to trans-national spaces of reality with keeping its originality in its core but exploring towards the maximum of modernity.
